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Abstract 

Temple festivals in South India have historically functioned as significant social institutions that 

extend beyond religious worship to encompass community cohesion, cultural continuity, and 

collective identity. The Chandanotsavam festival of the Sri Varaha Lakshmi Narasimha Swamy 

Temple at Simhachalam, Andhra Pradesh, represents a unique ritual tradition in which the 

presiding deity, customarily covered with sandalwood paste throughout the year, is ceremonially 

revealed to devotees. This research paper examines Chandanotsavam as a mechanism of social 

integration that transcends caste, class, regional, and linguistic divisions. Drawing upon 

historical records, ritual symbolism, anthropological theory, and contemporary observations, the 

study argues that Chandanotsavam operates as a dynamic social process rather than a static 

religious ceremony. The festival creates a shared sacred space in which hierarchical distinctions 

are temporarily minimized, enabling collective participation and emotional solidarity. By 

situating Chandanotsavam within broader discussions on temple festivals, pilgrimage culture, 

and intangible cultural heritage, this paper highlights the enduring relevance of ritual practices in 

fostering social harmony in South Indian society. 

Keywords: Simhachalam Temple, Chandanotsavam, Temple Festivals, Social Integration, 

Vaishnavism, Cultural Heritage. 
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1. Introduction 

Temple festivals have occupied a central place in the social and religious life of South India for 

centuries. Unlike daily rituals that are confined to the inner spaces of the temple and primarily 

involve priests and a limited number of devotees, festivals transform temples into expansive 

public arenas. During festival periods, sacred spaces become sites of mass congregation, 

collective devotion, and social interaction. Scholars have long recognized that such festivals 

serve not only theological purposes but also perform critical social functions by reinforcing 

shared values and communal bonds.¹ 

The Chandanotsavam festival at the Sri Varaha Lakshmi Narasimha Swamy Temple in 

Simhachalam exemplifies this broader cultural phenomenon. Celebrated annually, the festival 

draws large numbers of pilgrims from across Andhra Pradesh and neighboring states. What 

distinguishes Chandanotsavam from other temple festivals is its unique ritual focus on the 

revelation of the deity, who remains covered in sandalwood paste for most of the year. This rare 

darśana generates intense devotional anticipation and collective emotional engagement.This 

paper seeks to analyze Chandanotsavam as a ritual event that facilitates social integration. It 

explores how the festival functions as a unifying force that temporarily dissolves social 

boundaries and creates a shared religious experience. By combining historical inquiry with 

sociological and anthropological perspectives, the study situates Chandanotsavam within the 

wider framework of South Indian temple culture and festival traditions. 

2. Methodology and Sources 

The present study adopts an interdisciplinary methodology that integrates historical analysis, 

ritual studies, and sociological interpretation. Primary sources include temple chronicles, 

inscriptions, and traditional narratives preserved in regional literature. Secondary sources consist 

of scholarly works on South Indian temple history, Vaishnavism, pilgrimage studies, and festival 

anthropology.² 

1. Victor Turner, The Ritual Process: Structure and Anti-Structure (Chicago: Aldine, 1969), 

94–97. 

2. M. N. Srinivas, Religion and Society among the Coorgs of South India (Oxford: 

Clarendon Press, 1952), 12–15. 
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In addition to textual sources, the study draws upon descriptive accounts of contemporary 

Chandanotsavam celebrations, including reports by cultural historians and observations 

documented in academic and institutional publications. While the paper does not rely on 

ethnographic fieldwork, it utilizes anthropological theory to interpret the social dimensions of 

ritual participation. This approach enables a holistic understanding of Chandanotsavam as both a 

religious and social phenomenon. 

3. Historical Background of Simhachalam Temple 

The Sri Varaha Lakshmi Narasimha Swamy Temple at Simhachalam is among the most 

prominent Vaishnava shrines in South India. Situated on a hill near Visakhapatnam, the temple 

occupies a sacred landscape associated with mythological narratives and historical patronage. 

According to tradition, the site is linked to the incarnation of Lord Vishnu as Narasimha, who 

manifested to protect his devotee Prahlada.³ 

Historically, the temple flourished under the patronage of the Eastern Ganga dynasty and later 

the Vijayanagara rulers. Inscriptions and architectural features indicate sustained royal support, 

which contributed to the development of elaborate rituals and festivals.⁴ The temple’s unique 

practice of covering the deity with sandalwood paste is believed to have evolved during the 

medieval period, reflecting both theological symbolism and regional ritual adaptation. 

4. Origin and Evolution of Chandanotsavam 

Chandanotsavam, literally meaning “the sandalwood festival,” is rooted in the distinctive ritual 

tradition of Simhachalam. Throughout the year, the presiding deity is covered with a thick layer 

of sandalwood paste, which serves both symbolic and practical purposes. Ritual texts associate 

sandalwood with purity, devotion, and spiritual cooling, qualities that align with the theological 

attributes of Vishnu.⁵ 

1. K. V. Raman, Sri Simhachalam Temple: History and Traditions (Visakhapatnam: Temple 

Publication, 1998), 22–25. 

2. T. V. Mahalingam, South Indian Temple Architecture (Delhi: Oxford University Press, 

1967), 212–215. 

3. Stella Kramrisch, The Hindu Temple (Delhi: Motilal Banarsidass, 1976), 143–145. 
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The annual removal of this paste during Chandanotsavam marks a moment of revelation, 

allowing devotees to witness the original form of the deity. Over time, this ritual evolved into a 

large-scale festival accompanied by processions, chanting, and communal offerings. Historical 

records suggest that the festival gained prominence during periods of royal patronage, when 

temple rituals were institutionalized and expanded.⁶ 

5. Ritual Structure and Performance 

The ritual sequence of Chandanotsavam is marked by meticulous preparation and ceremonial 

precision. Priests perform preliminary rites, invoking divine presence and sanctifying the ritual 

space. The removal of sandalwood paste is conducted with Vedic chants and devotional music, 

emphasizing the sacredness of the moment.⁷ 

The ritual culminates in darśana, during which devotees experience a direct visual encounter 

with the deity. This moment is charged with emotional intensity, as pilgrims believe that 

witnessing the revealed form of the deity confers spiritual merit and divine grace. The collective 

nature of this experience transforms individual devotion into a shared religious event. 

6. Symbolism and Theological Meaning 

From a theological perspective, the symbolism of concealment and revelation lies at the heart of 

Chandanotsavam. Vaishnava philosophy often emphasizes the notion that the divine is both 

immanent and transcendent, accessible yet hidden. The covered deity symbolizes the mysterious 

nature of the divine, while the ritual revelation signifies divine compassion toward devotees.⁸ 

Sandalwood itself carries layered meanings within Hindu ritual practice. Its fragrance and 

cooling properties are associated with purity and spiritual calm, reinforcing the devotional 

atmosphere of the festival. The ritual thus operates on both sensory and symbolic levels, 

engaging sight, sound, and emotion. 

1. Burton Stein, Vijayanagara (Cambridge: Cambridge University Press, 1989), 87–89. 

2. Raman, Sri Simhachalam Temple, 56–59. 

3. Friedhelm Hardy, Viraha-Bhakti (Delhi: Oxford University Press, 1983), 178–180. 
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7. Chandanotsavam and Social Integration 

One of the most significant aspects of Chandanotsavam is its capacity to foster social integration. 

During the festival, devotees from diverse social backgrounds gather in a shared sacred space. 

Caste distinctions, economic hierarchies, and regional identities are temporarily overshadowed 

by collective devotion. Anthropologists have described such moments as instances of 

“communitas,” where social equality is symbolically enacted.⁹ 

At Simhachalam, this integrative function is evident in the shared experiences of waiting in 

queues, participating in processions, and receiving prasadam. The festival creates a sense of 

collective belonging that transcends everyday social divisions. 

8. Role of Community Participation 

Community participation is integral to the success of Chandanotsavam. Local residents 

contribute to festival preparations, including decoration, hospitality, and logistical support. 

Volunteers assist in crowd management and distribution of food offerings, reinforcing a sense of 

collective responsibility.¹⁰ 

Such participation strengthens the bond between the temple and surrounding communities. The 

festival becomes not merely a religious event but a communal endeavor that reinforces social ties 

and shared cultural identity. 

9. Economic Dimensions of the Festival 

Chandanotsavam also has significant economic implications. The influx of pilgrims generates 

temporary markets and employment opportunities for local vendors, artisans, and service 

providers. Pilgrimage-related activities contribute to the local economy, creating a symbiotic 

relationship between religious practice and economic sustenance.¹¹ 

This economic dimension underscores the temple’s role as a socio-economic institution. By 

supporting livelihoods, the festival further integrates the temple into the social fabric of the 

region. 

9. Turner, The Ritual Process, 132–135. 

10. Srinivas, Religion and Society, 145–148. 

11. B. K. Reddy, “Pilgrimage and Local Economy in Andhra Pradesh,” Indian Journal of 

Regional Studies 12, no. 2 (2015): 67–70. 
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10. Contemporary Transformations 

In the modern era, Chandanotsavam has undergone notable transformations. Improved 

transportation and media coverage have increased accessibility and visibility, attracting larger 

crowds. State authorities now play an active role in crowd management, security, and 

infrastructure development.¹² 

While these changes have enhanced safety and organization, they have also raised concerns 

about commercialization and environmental impact. Balancing tradition with modern demands 

remains a key challenge for temple authorities. 

11. Chandanotsavam as Intangible Cultural Heritage 

From the perspective of cultural heritage studies, Chandanotsavam represents an important form 

of intangible cultural heritage. The festival embodies ritual knowledge, oral traditions, and 

collective memory transmitted across generations. Preserving such traditions is essential for 

maintaining cultural continuity in rapidly changing social contexts.¹³ 

Recognition of temple festivals as heritage practices underscores their value beyond religious 

boundaries, highlighting their role in sustaining social harmony and cultural diversity. 

12. Comparative Perspectives 

When compared with other Narasimha festivals in South India, Chandanotsavam stands out for 

its emphasis on ritual revelation. While many festivals focus on processional display or 

mythological reenactment, Chandanotsavam centers on the visual encounter between deity and 

devotee. This distinctive feature enhances its emotional and integrative impact.¹⁴ 

12. S. Annapurna Devi, “Temple Festivals and Heritage Management,” Journal of South 

Indian Culture 8, no. 1 (2020): 41–44. 

13. UNESCO, Convention for the Safeguarding of the Intangible Cultural Heritage (Paris: 

UNESCO, 2003). 

14. Diana Eck, India: A Sacred Geography (New York: Harmony Books, 2012), 284–286. 
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13. Discussion 

The analysis demonstrates that Chandanotsavam operates on multiple levels: religious, social, 

economic, and cultural. Its ability to integrate diverse communities highlights the enduring 

relevance of temple festivals in contemporary society. The festival exemplifies how ritual 

practices adapt to changing contexts while preserving core symbolic meanings. 

14. Conclusion 

The Chandanotsavam festival at Simhachalam illustrates the powerful role of temple festivals as 

instruments of social integration. By creating a shared sacred experience, the festival transcends 

social divisions and reinforces collective identity. This study affirms that temple rituals are not 

merely expressions of devotion but dynamic social processes that sustain cultural continuity and 

communal harmony. Preserving such traditions is vital for maintaining the pluralistic and 

integrative character of South Indian society. 
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